Karl Kautsky's views on the Jewish question are of great import precisely because they are Kautsky's. In the years following Engels' death, Kautsky was the leading orthodox Marxist theoretician, executor of Marx's literary estate, editor of Die Neue Zeit, and a prolific author of popular Marxist tracts. It was Kautsky who drafted the theoretical part of the Erfurt Program of 1891, and Kautsky who wrote the classic rebuttal to Bernstein. It is scarcely an exaggeration to say that an entire generation of socialists around the world were taught Marx through Kautsky. There is a sense in which Kautsky's views on the Jewish question were even more influential than were his views on other matters. For Kautsky was perceived as an authority on the Jewish question even by many Marxists who were, or eventually became, sharply critical of his views on other questions.
In general, the academic community has neglected the study of Kautsky's views on the Jewish question. Those who have examined Kautsky's writings on this subject have tended to blur the distinctions between Kautsky's views and those of Marx. Edmund Silberner, for example, asserts that Kautsky had a "contempt for Judaism" differing in intensity, but not differing in essence, from that of Marx.
1 George Mosse claims that "for both Marx and Kautsky the Jews' supposed lack of humanity was of crucial concern." 2 While there is reason to accept the view that Marx held anti-Semitic attitudes to some extent, the evidence put forth by those who make this claim about Kautsky does not withstand a close examination. One of the most striking aspects of Kautsky's writings on the Jewish question is the fact that none of these writings discusses -or even mentions -Marx's Zur Judenfrage. There can be no doubt that Kautsky was familiar with Marx's piece. Zur Judenfrage was published in Der Sozialdemokrat in 1881, in the Berliner Volksblatt in 1890, and was quoted in the Vorwarts in 1891.
3 Why, then, did Kautsky never mention Marx's article? Though the policy which Marx advocates in Zur Judenfrage is more progressive than the policies advocated by many of Marx's contemporaries (including, notably, Bruno Bauer), Kautsky was well aware that readers could take Marx to be an anti-Semite. Kautsky did not want Marxism to be associated with anti-Semitism, and, above all, did not want his own work to be associated in any way with an anti-Jewish perspective. However, Kautsky was also unwilling to criticize Marx openly unless absolutely necessary. For Kautsky saw his role as interpreter and defender of the Marxist tradition, and was eager to avoid giving ammunition to the opponents of Marxism by himself attacking Marx. Thus Kautsky sidestepped his problem by writing works on the Jewish question wholly different in tone from Marx's Zur Judenfrage, but written in Marxist terminology and using a Marxist mode of analysis. In so doing, Kautsky probably comforted himself with the knowledge that Engels and Bernstein -the two men from whom he had learned the most about Marxism -had also broken with the tone of Marx's Zur Judenfrage in their writings on the Jewish question. Throughout his career, Kautsky's views on anti-Semitic political movements, on Jewish assimilation, and on the Jewish socialist and labor movements were similar to views which either Engels or Bernstein had held on these phenomena in the 1880's and early 1890's. 4 But Kautsky ought not be seen entirely in the shadow of his teachers. The death of Engels, and Bernstein's break with orthodox Marxism, left Kautsky as the most prominent surviving member of what had been a group of leading Marxists. Whereas before 1895 Kautsky's perspective on the Jewish question was merely one example of a view shared by many of the most renowned Marxists, a decade later Kautsky was the single most authoritative theoretician in the Marxist world, and his views on the Jewish question commanded enormously increased attention and respect. Even when Kautsky did no more than re-state earlier opinions, his words were translated and debated in socialist circles.
Kautsky, however, could not and did not solely re-iterate. On the contrary, Kautsky confronted aspects of the Jewish question which quite simply had not existed in Engels' day -let alone Marx's. One of these new aspects was the emergence of a mass-based Jewish Marxist movement with a national program -the General Jewish Workers' Union, most often known as the Bund. It was one thing to support the Jewish socialist and labor movements when these movements were cosmopolitan and antinational, as they generally had been in the 1880's and 1890's. It was quite another thing to support these movements after they began to demand national rights for Russian Jewry. Another phenomenon related to the Jewish question which did not emerge until after Engels' death was the rise of Zionism as a mass-political movement. Engels never so much as mentioned Zionism in his correspondence or other writings. Bernstein, similarly, did not take a public position on Zionism before the revisionist controversy. It was, therefore, left to Kautsky to set the tone for the orthodox Marxist position on the Bund and on Zionism. In fact, it was Kautsky who set the tone for the orthodox Marxist debate on the Jewish question in general during the period 1895-1914. It is to an explication of Kautsky's position that we now turn.
The first piece by Kautsky relevant to the Jewish question published after he became a Marxist appeared in Der Sozialdemokrat in October 1882. "It is a characteristic sign", Kautsky wrote at that time, "that Jew-baiting breaks out precisely in those lands where 'divine right' rules uncontestedly". 5 True, Kautsky continued, there is a social "moment" to this baiting, but, precisely because the anti-Semites single out Jews rather than attacking societal parasites without regard to race and religion, the antiSemitic movement is unhealthy. The appearance of a Jew-baiting movement in Austria-Hungary demonstrates the corrupting influence of the absolutist form of government. In Kautsky's mind, there could be no doubt that the Austrian government was ultimately responsible for the attacks on the Jews which occurred in the Austro-Hungarian Empire. In explaining why the people had participated in anti-Jewish actions, Kautsky noted that in those places where the people are absolutely without rights, they tend to strike where they are least likely to encounter resistance. Thus, in Austria-Hungary Jews were likely victims precisely because they were weak. "A thing like this", Kautsky concludes, "would not be possible in a free land." 6 Kautsky continued to attack anti-Semitism, both in public and in private, in the years following the publication of this article. In September 1883, for example, Kautsky wrote an article for the Ziiricher Post in which he noted the "ominous" magnitude of Jew-baiting in Austria-Hungary. 7 At the end of that same year, Kautsky wrote a manifesto to the workers of Austria in which he stressed the reactionary character of anti-Semitism.
Not the birth cries of a new society, but the death spasms of an old one manifest themselves in Hungarian Jew-baiting."
The Jew-baiting, Kautsky prophesied, will and must repeat itself, and will ultimately affect not only the Jews, but all those in the propertied classes.
Just as did Bernstein, Kautsky warned Engels of the power of the antiSemites. In a letter to Engels written in 1884, Kautsky told his teacher that we [Austrian Social Democrats] have difficulty in hindering our own people from fraternizing with the anti-Semites. The anti-Semites are now our most dangerous opponents, more dangerous than in Germany, because they pose as oppositional and democratic, thus comply with the instincts of the workers.' Kautsky re-iterated this warning in December 1884. The anti-Semitic movement is an enemy of the socialist movement, Kautsky declared, an enemy of "colossal dimensions".
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The first article by Kautsky on the Jewish question to appear under Kautsky's name was published in the Oesterreichischer Arbeiter-Kalender fur das Jahr 1885. Though not many people openly identify themselves as anti-Semites, Kautsky asserted in this piece, nine-tenths of the population of Hungary belong to the anti-Semitic tendency. What, Kautsky asks, are the roots of the anti-Semitic movement? It is, he replies, first and foremost a class struggle. Society is-divided into three sorts of classes: a rising class, a ruling class, and declining classes. Anti-Semitism is associated with the last of these three groups. However, anti-Semitism does not emerge in all areas in which there are declining classes, but only in those in which Jews "are still nationally separated from the rest of the population"." Where this is not the case, as in Western Europe, it could not possibly occur to anyone to wage a class struggle against a race.
To Kautsky, the position the Social Democratic Party ought to take visa-vis anti-Semitism is clear. Though the anti-Semitic movement borrowed socialist slogans, though it thundered against capital, the social democrats must condemn it, for it is "reactionary through and through". 12 The antiSemitic movement is also exploitative. To be sure, the anti-Semites claim to struggle against exploitation. In point of fact, they actually direct their energy primarily against working Jews. "There is, therefore, nothing more inimical to social democracy than anti-Semitism. [. . .] Anti-Semitism is not misunderstood socialism, but misunderstood feudalism."
13 It is not doing the preparatory work for socialism, but is, on the contrary, socialism's "most dangerous opponent".
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The importance of this article by Kautsky cannot be overstated. For it was the first open attack on the anti-Semitic political movements which could be definitely attributed to a major Marxist theoretician. Bernstein, while certainly in agreement with Kautsky's position, had not yet published anything on the issue in his own name by 1885. Engels, similarly, had, in Anti-Duhring, paved the way for the position delineated by Kautsky in this article. However, Engels did not publish a public condemnation of the antiSemitic political movement until 1890. Not necessarily in theory, but rather in terms of presenting a jointly held analysis to the public, Kautsky led the way.
In his article in the Oesterreichischer Arbeiter-Kalender Kautsky makes passing reference to Jewish "racial characteristics", which, he asserts, came into being as a result of historical conditions. Kautsky returned to the theme of Jewish characteristics in an article published in Die Neue Zeit in 1890. The modern anti-Semites, Kautsky notes in this article, attack the Jews because they are economic competitors. However, the anti-Semites do not admit that this is the case, but, rather, claim that their ideology is grounded in "laws of nature", in a "natural" and "eternal" opposition of races.
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It is certainly true, Kautsky continues, that opposition to the Jews is a long-standing phenomenon. There were examples of such opposition as early as Roman times. It is also true that anti-Semitism is geographically widespread, and can be shown to exist in all the lands of Europe, and even in the Orient. Nevertheless, this opposition ought not be attributed to a natural feeling, nor ought it to be thought of as eternal. For the supposedly natural characteristics of the Jews are characteristics which are also exhibited by other peoples. These characteristics are not racial, but rather "the characteristics of inhabitants of specific localities under specific conditions of production". 16 In the case of the Jews, the geography of Palestine, and the pressure of over-population in ancient Palestine, go a long way towards explaining Jewish traits. When over-population led Jews to emigrate in ancient times, Kautsky claims, these emigrees always thought in terms of eventually returning to their homeland. They therefore chose non-agricultural occupations, which, they hoped, would facilitate their eventual return to Palestine. Thus the Jewish people, which had been an agricultural people when it was based in Palestine, became a trading people outside of Palestine. This tendency was accelerated by the conquest and subjugation of the Jewish state. For, at that point, the peasant component of the Jewish people ceased to exist. Whereas the urban populations of all other nations have been continuously influenced and replenished by the peasants of those nations, Jews, in the second century AD, became a purely urban population, with no possibility of replenishment by peasants of their own stock.
In this sense the Jewish case is unique. The Jews are the only nation which has managed to survive under such circumstances. Thus, for historical reasons, the Jews became the people which most strongly exhibited the characteristics, both positive and negative, of city dwellers. In Kautsky's words:
What appears to us as the unbridgeable racial opposition between the "Aryan" and the "Semite" is, in truth, only the opposition between the peasant and the city dweller driven to the extreme by special circumstances.
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But precisely because the purportedly Jewish characteristics are not natural but rather historical, these characteristics will cease to exist in time. Jewry is becoming stratified along class lines. Increasingly, this stratification within the Jewish people will eliminate the unique aspects of the Jewish case.
However, Kautsky stressed that he did not expect that anti-Semitism would disappear rapidly. In a book review published in Die Neue Zeit Kautsky asserted that the modern mode of production tends to efface religious and national differences when these differences are not combined with social differences. When, on the other hand, religious and national differences coincide with social differences, the contemporary mode of production tends to strengthen differentiation.
The expectation of bourgeois ideologues, to wit, bourgeois democrats, that the progress of "culture" within our society must by itself lead to the abolition of all national and religious disputes, is, consequently, only partially substantiated.
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Anti-Semitism will continue to exist for so long as the petty bourgeoisie and the peasantry continue to consider it possible to "secure a tolerable existence within the framework of modern society". 19 Thus, while the anti-Semitic movement has no ultimate prospects for success, it cannot be wholly eliminated in today's society. A letter by Kautsky to Emma Adler written in 1895 reveals much about Kautsky's attitude towards the antiSemites of that era. In Germany, Kautsky wrote, the SPD deals with the anti-Semites too snobbishly, for the party thinks of the anti-Semites as a negligible quantity. The German socialists do not properly understand Austrian anti-Semitism.
As an element of decomposition, and of nullification of stability of that which exists, anti-Semitism has, in my opinion, great significance. 20 Kautsky's view of anti-Semitism, once developed, seems to have remained more or less fixed. In fact, Kautsky never departed from the view which he put forth in the 1880's and 1890's. However, Kautsky's views took on a new importance in the late 1890's. As his stature in the Marxist movement rose, his pronouncements on issues of the day -including his pronouncements on the Jewish question -were accorded greater respect and attention. To be sure, the social democrats of Central and Eastern Europe did not always act in accordance with the views expressed by Kautsky. However, in the years before the First World War Kautsky's views always received an attentive hearing.
An indication of the kind of role Kautsky played can be seen in an incident which occurred at the time of the Dreyfus Affair. The Affair had caused splits within the French socialist movement. Jean Jaures, leader of one of the French socialist factions, had undergone a transformation, and was, by late 1898, fully supportive of Dreyfus' cause. Jaures' biographer, Harvey Goldberg, notes that "Jaures, moving beyond the limited confines set by the schematic Socialist approach to the European Jewish question, made the struggle against antisemitism one of the central symbols of Socialism." 21 In 1899, Charles Rappoport, a prominent Russian Jewish emigre active in French socialist affairs, suggested to Jaures that opinions on the correct handling of the Dreyfus Affair be solicited from the most prominent leaders of the world's major socialist movements. 22 Jaures polled a large handful of individuals -including Kautsky. One of the questions in Jaures'poll read:
Can the socialist working class, without abandoning the principle of the class struggle, take sides in the conflicts among various bourgeois factions, whether to save political liberty or, as in the Dreyfus Affair, to defend humanity? 23 While all those polled answered "yes" to this question, not all were willing to support Jaures' stance in the Affair. Liebknecht, for example, maintained that the socialists ought not involve themselves in the Dreyfus Affair. He did not believe in Dreyfus' innocence, and at one point went so far as to claim that the Affair was of import only insofar as it exposed the dangers inherent in military espionage. 24 Kautsky disagreed with Liebknecht and supported the stance taken by Jaures. He not only endorsed Jaures' positions in the poll, but also wrote the French socialist leader a strongly worded note in which he declared: I use the opportunity to express to you my deep admiration for the incomparable manner in which you have saved the honor of French socialism in the Dreyfus Affair. I can think of no more disastrous position for a fighting class than to persist in a position of neutrality in a crisis which stirs a whole nation; I can think of no more destructive position for a party of social regeneration than to remain indifferent in a question of law, no mistake which would be more unpardonable than irresolution against soldiery. I wish your noble work full success and shake your hand with friendship. 27 and contains a request that Kautsky write an article on anti-Semitism and the tasks of the social democracy for Przeglqd Socjaldemokratyczny, an organ of the SDKPiL. Warszawski informed Kautsky that there was reason to believe that pogroms similar to the one in Kishinev would occur in Poland, since representatives of the Tsarist government were involved in instigating anti-Jewish actions. He also noted that the SDKPiL was particularly concerned with this question because of the large Jewish population in Russian Poland. Warszawski admitted, however, that the SDKPiL was interested in an article by Kautsky on anti-Semitism primarily because the party wanted to use such an article to bolster its position in the ongoing struggle between the Polish social democrats and the Bund.
Warszawski claimed that the Bund was becoming increasingly nationalistic, and that it was increasingly moving towards advocacy of a separate party organization for the Jews. We are afraid, Warszawski wrote, that the recent massacres will drive the Bund further in this separatist direction. There are already two social-democratic organizations in each city: one non-Jewish, and the other a national-Jewish organization.
Leaving aside the question of whether the Jews truly form a nation and whether they have a national future in Russia -as the Bund claims -, the question of party organization and of the relation of the Jewish worker to the working class as a whole must be solved on the basis of common class interest, and not on the basis of isolating, national, interests. 28 Thus, Warszawski concludes, precisely because the Bund would consider an article by Kautsky to be of the greatest importance, the SDKPiL hoped that Kautsky would see fit to write on this subject.
Kautsky fulfilled Warszawski's request by writing an article entitled "The Kishinev Massacre and the Jewish Question". His article begins as follows:
The editor of the Przeglad Socyaldemocraticzny [sic] [. . .] requests me to express my opinion on the Kishinev bloodbath. It is not easy to give an answer to this question which goes beyond that which is self-evident, beyond the self-evident horror of the dreadful brutalities. It is difficult to meditate quietly and dispassionately about events the very reporting of which makes our blood run cold, and which, at the same time, kindles our most furious hatred of those who are responsible.
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Kautsky continues by analyzing the cause of anti-Semitism from a Marxist perspective. He notes that anti-Semitism in Western Europe is linked to the despair of declining strata, and that it is the history of Jews rather than racial characteristics which explains the concentration of Jews in certain economic categories and occupations. In Eastern Europe, where Jews are not overwhelmingly affiliated with either the bourgeoisie or the intelligentsia, the antipathy towards them cannot be explained solely in terms of the jealousy of declining strata. It is, however, explicable as a specific example of the general tendency of primitive and traditional peoples to display hostility towards neighbours of another stock. Not only Russian Jewry, but also the Negroes of the United States and the minorities of Turkey and Austria-Hungary suffer from the effects of this phenomenon.
Kautsky maintained that the hostility between the backward East European peoples and the Jews would not be overcome until there were no cultural differences between them. Thus Kautsky "advocated" the assimilation of Jews and non-Jews because he believed that only assimilation could rid the world of the scourge of anti-Semitism. In his article on Kishinev, Kautsky stressed the factors leading to such assimilation. The fact that Jews no longer controlled their original homeland, and thus no longer had the territorial base which had made them a nation, the fact that there were class divisions within Jewry, and, on the other hand, the commonality of interests between Jewish and non-Jewish proletarians were all discussed. So long, however, as assimilation does not occur, "there is only one means whereby to counteract the aversion towards the Jewish character: the enlightenment of the masses." Since the Tsarist government blocked enlightenment of this kind, There is no doubt that the Russian autocracy is the key guilty party in the Kishinev murders -indirectly through the ignorance, through the isolation from the rest of the world and from all new ideas in which it artificially maintains the masses, directly through its tools who were active as the inciters of these masses. "The Kishinev Massacre and the Jewish Question" appeared in German in Die Neue Zeit, was translated into Polish and published by those associated with Rosa Luxemburg, and was published by the Iskra in Russian. 31 Those active in the Jewish socialist movement were less pleased with Kautsky's piece. There is no record of its being translated into Yiddish, nor of its Polish or Russian versions being distributed by the Bund. The disagreements which the Bundists had with Kautsky's article, however, did not lead them to break with him. The Bundists believed in the necessity of an autonomous Jewish socialist organization in the Russian Empire. Kautsky's article, though it did not directly make such an assertion, implied that autonomous Jewish movements would hinder assimilation and were therefore not desirable. This difference notwithstanding, Kautsky's good will and intentions -not always present in other socialists who wrote on Jewry -were manifest even to those Bundists who disagreed with him.
On the eve of the First World War 32 Kautsky wrote a book-length critique of anti-Semitism, in which he expanded upon many of the themes mentioned in his article on Kishinev. German anti-Semites had shifted the basis of their attacks on Jews from traditional and religious rationalizations to pseudo-scientific racial ones. Kautsky's Rasse undJudentum destroyed the scientific mask of the anti-Semitic propagandists and was, in fact, motivated by a desire to do so.
Drawing on his considerable knowledge of Darwinian and other theories of evolution, Kautsky attempted to prove that The sharpness of race demarcation, which is evident in the case of animals, disappears more and more among men. In the place of sharply distinct races, unchanged for long periods, we find a constant and increasingly rapid process of race disintegration; the formation of new races, race mixtures, conditioned by the general process of technical, economic, social evolution, arising from this process and closely interlaced with it. 33 The Jews, Kautsky maintained, were a classic example of such a process. By presenting scientific data on the color of hair, shape of nose and form of 31 head of Jews in various parts of the world, Kautsky demonstrated that there were no longer sharply defined physical traits which were both exclusively Jewish and could be considered racial. Having made this point, Kautsky went on to contend that all remaining Jewish traits, whether acquired due to environmental, social or economic factors, would likewise disappear as Jews assimilated. He provided figures on the steady increases in the number of conversions from Judaism and of mixed marriages, and concluded that it is only in the ghetto, in a condition of compulsory exclusion from their environment, and under political pressure, deprived of their rights and surrounded by hostility, that the Jews can maintain themselves among other peoples. They will dissolve, unite with their environment and disappear, where the Jew is regarded and treated as a free man and as an equal. 34 Thus, just as in his article on Kishinev, Kautsky "advocated" assimilation in Rasse undJudentum because he believed that the assimilation of the Jews (and of other small peoples) would be a positive development for the Jews and for their neighbors. It must be stressed, however, that Kautsky was absolutely opposed to forcing Jews to assimilate by denying them the right to educate their children and use their own language, or by any other means. One of the reasons for which Kautsky was opposed to forced assimilation was that he believed that it would backfire. Referring to the case of the Czechs, for example, Kautsky noted in 1917 that the attempt to force them to assimilate had actually hindered assimilation. 35 Similarly, in Die Befreiung der Nationen Kautsky remarked that the assimilation of Jews had been hindered by an era of persecutions. 36 Kautsky was well aware that policies designed to pressure Jews into assimilating or a general increase in anti-Semitism might prevent assimilation from occurring. While he believed and even hoped that Jewish assimilation would occur, his theory was neither mechanistic nor fatalistic.
Kautsky's views on the desirability of assimilation help explain his principled opposition to Zionism. When Kautsky first concretized his position on Zionism, the Zionist movement, while growing in strength, represented a small minority of Jewish opinion, and was especially weak among Jewish workers and artisans. Several different socialist-Zionist movements emerged in Eastern Europe in the first few years of the twentieth century. The mainstream Zionist movement, however, was essentially anti-social- This animosity on the part of the general Zionists towards the SPD probably contributed to Kautsky's strong condemnation of Zionism. 39 In the course of his article on Kishinev, Kautsky declared that The Zionist movement [. . .] can only strengthen the anti-Semitic feelings of the masses in that it increases the isolation of Jewry from the rest of the population and thus stamps Jewry even more than hitherto as a foreign tribe, which according to its own notions has no business being on Russian soil. Against its will, it thereby looks after the business of Tsardom, by which it was hitherto only tolerated. The Zionists should be cured of the hopes which most of them now place in the Tsar.
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In 1908, after pieces critical of the labor Zionists had been published in Die Neue Zeit, Leon Chasanowitsch (a prominent labor-Zionist writer) decided to interview Kautsky. 41 Chasanowitsch hoped that Kautsky's position on Zionism was based on lack of information, and that Kautsky could be convinced to change his opinion of the labor-Zionist movement. The interview, published in the central organ of the Poalei Tsion in Austria, 42 disappointed Chasanowitsch, and led him to characterize Kautsky's posi- 37 On the history of Zionism see Walter Laqueur's A History of Zionism (New York, 1972 43 However, Kautsky's answers to the questions posed by Chasanowitsch actually demonstrated a principled commitment to the positions delineated in the articles on the labor-Zionist movement which Kautsky had allowed to be published in Die Neue Zeit. For during this interview Kautsky indicated that he was not opposed to Jewish colonization per se, but that he feared that the Zionist movement was interfering with the activity of the Bund. Jewish colonization projects ought to be left to philanthropy, not undertaken as the major goal of a Jewish socialist movement. Besides, Kautsky asked, why ought Jews move to Palestine rather than, for example, New Zealand? Agitation among the non-Jewish workers, equal civil rights and assimilation, Kautsky implied, would ultimately solve the problems which the Jews were encountering.
A revised edition of Rasse und Judentum, published in 1921, contained a chapter specifically devoted to Zionism after the war. Kautsky revised his work yet again in the mid 1920's, in preparation for the publication of an English translation. Precisely because Kautsky believed that assimilation would ultimately bring an end to anti-Semitism, and that Zionism hindered assimilation, he characterized Zionism in these revised editions of his work as a "reactionary" movement: "Zionism aims not at following the line of necessary evolution, but of putting a spoke in the wheel of progress." 44 Kautsky was also skeptical of the practical possibility of realizing the Zionist goal. He noted the lack of a solid economic infrastructure in Palestine and the absence of a large body of experienced Jewish farmers, and predicted that the lack of economic opportunities would induce Jews to emigrate from, rather than immigrate to, Palestine. Again, in Die materialistische Geschichtsauffassung, which was published in 1927, Kautsky claimed that the restoration of a diminutive Jewish state in Palestine would not change much for world Jewry, and pointed to the hostility of the Arabs to such a state. 45 The prediction of Arab hostility was confirmed by the pogrom in Hebron in 1929. Writing in the wake of this pogrom, Kautsky explained his longterm and continued opposition to Zionism in the following terms.
Its goal is one which we like very much: to create a home for tormented Jewry, in which it would freely control itself, secured against every type of maltreatment. Only unwillingly did we come to the conviction -the "we" being almost all of social democracy up to the First World War -that Palestine is not the best basis on which to collect the Jews as a nation and in which to unite them in a national state. For that purpose Palestine is much too small. 46 Kautsky also pointed to the problems which "Europeanized" Jews would have living in an Islamic area, and did not find the argument of Jewish historical rights to Palestine convincing. He believed that the Jews already in Palestine could live there only under the protection of the British, and predicted a rise in Arab nationalism followed by a catastrophe for the Jewish settlers. Far from gloating over the confirmation of his prophecies of 1921 and 1927, Kautsky very much regretted their fulfillment.
It is rather astonishing how many of the expectations which Marx and the Marxists expressed have come about. We were not always enthusiastic about the correctness of the prophecy. For it not rarely consisted in predicting a failure for enterprises which we would rather have wished success.
Who had not wished that Lenin's bold enterprise would have succeeded and that it would have brought Russia and, from there, the world socialism! That our fear that the Leninist method must end in disaster was realized did not by any means fill us with satisfaction.
And the situation with Zionism is the same. courage these men to do so, and did not answer their requests for support affirmatively. The tone of Kautsky's articles on Zionism is neither surprising nor indicative of a substantial change. Through all of Kautsky's writings on Zionism the same spirit is evident. He was, and always remained, an opponent of the Zionist movement, but he was an opponent who was sympathetic to Jewry's plight. The fact that this was the case is manifest in the record of Kautsky's relationship with the anti-Zionist and non-Zionist Jewish socialist and labor movements.
The non-Zionist Jewish socialists -a sizeable portion of the Jewish community in Kautsky's day, and the portion of the Jewish community with the greatest knowledge of Kautsky's ideas -considered Kautsky to be an ally and teacher. The leaders of Jewish socialist movements around the world considered it a great honor to meet with Kautsky. Abe Cahan and Raphael Abramowitch were among the socialists of Jewish origin who made the pilgrimage to Kautsky's home. 57 Discussing the impact of Kautsky on his own thought, Abramowitch comments that "the first socialist brochure which I saw in my life was, after all, Kautsky's Erfurt Program." 5 * When the Bund began to disseminate socialist materials, Kautsky's works were amid the first items thought worthy of translation and distribution.
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The respect which many Jewish socialists had for Kautsky, and his import as a filter of Marx's ideas to the Jewish proletariat, are also demonstrated by the request made to Kautsky by the Bund that he write a special foreword for its Yiddish translation of the Communist Manifesto." ' The unmistakable esteem in which Jewish socialists held Kautsky was reciprocated. In a congratulatory greeting written by Kautsky in 1901 for the twenty-fifth issue of the Bund's Arbetershtime Kautsky described the intolerable conditions of the Russian Jewish worker. "It is bad enough", Kautsky proclaimed, "to be a Russian", worse to be a proletarian, and even worse to be a Russian proletarian. 61 It is bad enough to be a Jew, and thereby to belong to a stock which is despised. But to be at the same time a Russian, a proletarian and a Jew is to unite all afflictions within you. The Russian Jewish proletariat is the pariah among pariahs, and is subjected 57 But therefore it is even more marvelous and lofty that the Jewish proletariat in Russia, which has to struggle even harder than all others, has been successful, this need to struggle harder notwithstanding, in raising itself from its degradation and in developing a movement which has already become a powerful factor in the international social-democratic movement and also in Russia's inner politics.
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At the Socialist International's Amsterdam Congress of 1904 Kautsky, as a member of the International Socialist Bureau, the executive committee of the International, helped to adjudicate a dispute on the seating of the Russian delegation which revolved around the Bund's voting rights. In the course of this dispute Kautsky noted that "I feel very warm sympathies" for the Bund, "and stand for the same principled point of view as it does." In a letter dated October 26, Vladimir Kosovsky, writing on behalf of the Foreign Committee of the Bund, requested more information from Kautsky about his position vis-a-vis the Bund's voting rights. The underground Russian press claimed that the ISB voted against the Bund, because the ISB did not want to support the purportedly nationalistic tendencies of the Bund. Kosovsky therefore asked Kautsky whether this was in fact the case, how Kautsky had voted, and also asked him to inform the Bund as to the basis of his vote. To Kautsky 72 When confronted by a leader of the Poalei Tsion who wanted to publish a piece in Die Neue Zeit, Kautsky argued that its readers had little interest in the Jewish question, and that articles by labor Zionists were better suited for the socialist press of Poland and Russia than they were for the Western press. Though he grudgingly agreed to consider an article written from a labor-Zionist perspective, no such article ever appeared in Kautsky's journal. Kasriel, "Karl kautsky un wurm iber der yudenfrage", loc. cit., p. 1. Kautsky did publish articles critical of the Bund written by activists in the Russian and Polish socialist movements. These activists were themselves frequently of Jewish origin, and attacked the Bund from an assimilationist perspective. Kautsky was hesitant about allowing himself or his journal to be drawn into internecine struggles. Nevertheless, on at least one occasion he allowed the Bundists to state their objection to a charge which had been made against them in the pages of Die Neue Zeit. On the occasion in question, Kautsky had received a number of such objections. The Bund was the only group given space to respond.
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Though Kautsky did publish articles in Die Neue Zeit which were critical of Jewry, there was a line beyond which he would not go. In the early 1890's, for example, Max Zetterbaum, an assimilationist of Jewish origin active in the Galician Social Democratic Party, submitted an article to Die Neue Zeit in which he suggested that the capital of all Jews who possessed more than 100,000 fl. be confiscated. Kautsky rejected the article, and wrote to Zetterbaum that this suggestion stands in the sharpest contradiction to the principles for which our party stands. We ought to be least likely to demand exclusionary laws against any particular stratum of the population. 74 Kautsky had words of support not only for the Bund, but also for the Jewish socialist and labor movements of England and America. He contributed an article to a Yiddish-language socialist periodical published in London (and named after his own journal), 75 greeted the New-York-based United Kautsky's messages to the Jewish socialists frequently had the same theme: that Jewish socialists have a specific role to play in furthering the socialist cause. Addressing himself to the Jewish socialist workers of England, for example, Kautsky noted that each nationality displays a specific psychic character. The English have been characterized by the love of freedom. They have, on the other hand, not prominently displayed some of the characteristics needed by the proletariat in order fully to liberate itself from bourgeois thought, i.e., the ability to think in the abstract and the ability to think critically. It is, however, precisely these latter qualities which have predominated among the Jews. Thus real, practical, class politics, but, on the contrary, that it is the socialist view which first affords the possibility of such a politics.
In that they give the Anglo-Saxon worker such a practical lesson in socialism -as comrades not as tutors -the Jewish workers pursue a more productive propaganda than theoretical speeches and writings are in a position to achieve. 79 Kautsky made similar observations about the tasks of the American Jewish labor movement. Whereas in an earlier day German immigrants to America had had the task of "fertilizing" the class struggle of the American proletariat movements, this, Kautsky thought, had now become the task of the Jewish immigrant workers.
The Jewish worker ought to form the bridge between the labor movement of America and that of Europe. 80 Kautsky saw the English and American Jewish socialist and labor movements not merely as branches of the international movement of the proletariat, but as branches capable of playing a key and distinctive role. sl Kautsky received -and answered -requests for endorsements from socialist movements and periodicals throughout the world. The fact that Kautsky's statements on the Jewish socialist and labor movements were not merely standard "comradely greetings", but rather indicative of a more 79 "Di oyfgabn fun dem yidishn proletariat in england", loc. cit. m "Amerikanische und europaische Arbeiter", loc. cit. 81 Kautsky did not believe that the Jewish workers of the Soviet Union also had a unique role. These workers, he wrote in 1923, certainly had a particular interest, both as proletarians and as Jews, in equal rights and in protection for national minorities. However, "the Jewish proletariat does not have a class interest separate from that of other proletarians", and thus does not have a distinct role to play in the Soviet Union. K. Mill expected that the meeting would take no more than fifteen minutes, but found, to his surprise, that Kautsky was very interested in discussing the form and content of the Jewish socialist movement. For several hours Kautsky questioned Mill about these matters, about the pogroms in Russia, and about the relationship of the Bund to the other socialist groups in the Russian Empire. 82 Kautsky was aware of the differences among the various Jewish political movements, endorsed only those with which he agreed, and displayed an unusually strong interest in the Jewish socialists and their problems.
It is, of course, true that Kautsky's strong support for the Veker, for the Forverts and for Tsukunft (a literary journal published in New York by Jewish social democrats) cannot be explained entirely on the basis of his position on the Jewish question. In the wake of the Bolshevik revolution virtually every Marxist-oriented movement in the world split into pro-and anti-communist factions. When the dust settled, the Veker, the Forverts, Tsukunft and Kautsky were all firmly in the camp of the anti-communist wing of the social-democratic movement. The Jewish socialists in America associated with these institutions were supported by Kautsky primarily because they supported his anti-communist stance.
On a more mundane level, Kautsky also fostered good relations with the Jewish social democrats in the United States because he was partially dependent on the income he received from writing for their periodicals. Kautsky's strong condemnations of the Soviet Union made it relatively difficult for him to publish his work in the Austrian socialist press, whose editors tended to disagree with Kautsky's view on this critical issue. Kautsky therefore needed the anti-communist social-democratic Jewish periodicals both for monetary reasons and because he had few other outlets for his literary work during the 1920's and 1930's. However, none of these factors explains Kautsky's continued support for the Bund. Kautsky was well aware that much of the Bund was substantially to his left during the Weimar years. In January 1920 the Menshevik Martov wrote to Kautsky that the Bund, "which, during the War and Kerensky periods, stood on the right wing of the Party", was supporting the system of Soviets and was threatening to split from the party.* 4 "The split", Martov wrote, "appears in any event to be unavoidable." ss The Bundists "speak an altogether 'communistic' prose without noticing it."
86 Similarly, the editor of the Forverts, Abe Cahan, wrote to Kautsky at the end of 1931 that "The Bund in Poland has very few followers among our people" in New York. In light of these criticisms of the Bund by men with whom Kautsky was allied, Kautsky's continued support for the Bund is especially striking. Kautsky manifested this support in no uncertain terms in an article written in 1937 on the occasion of the fortieth anniversary of the founding of the Bund. Kautsky's article was entitled "From a Glorious Past to a Magnificent Future", and specifically noted the Bund's "courageousness and intelligence and its solidarity with the entire non-Jewish working class of Poland and the world". therefore, nothing surprising about Kautsky's support for the Bund during the early years of its existence. However, the dominant ideology of the Jewish socialist movement changed markedly between the time of Engels' death and the beginning of the First World War. Whereas the early Jewish socialists (including all of those supported by Engels) had been cosmopolitan and had organized as Jews solely in order to facilitate the work of the movement as a whole, the Bund and its supporters gradually became more nationally conscious, and eventually began to demand national rights for Russian Jewry. During a later period, the Bundists living in independent Poland actively fostered and encouraged the development of a secular and progressive Jewish culture in the Yiddish language.
Kautsky's words of praise for the Bund thus raise at least two important questions: did Kautsky think of the Jews as a nation, and did Kautsky's support for the Bund include support for its national program? During the first part of his career, Kautsky tended to think of the Jews as a race with the vestiges of national characteristics. In 1885, for example, he wrote:
The uneasiness, indeed, the despair, of declining classes could make the Jew out to be a scapegoat only where he is still nationally separated from the rest of the population. Where he has merged into the rest of the population, as in Western Europe, it could not occur to anyone to start a class struggle against a race.
9 ' Again, in his article on the Jewish question written in 1890, Kautsky described the Jews as a race on one page and as a nation on another.
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The single most important statement by Kautsky on this issue is contained in his letter to the seventh congress of the Bund and was written on August 31,1906. 93 The nation, Kautsky wrote at that time, is not something which is fixed by nature once and for all. It is, rather, a historical organism, and thus changes and takes on various forms at various times. Nations which exist at the same time, moreover, have somewhat different characteristics because they have different paths of development and because they exist at different levels of development. There are, Kautsky continued, at least three types of nations in existence at the present time.
In the West European type, the state and the nation are one and the same. This is true, for example, in the case of the Swiss nation, despite the existence of distinct language groups within that nation. The East European type of nation is characterized first and foremost by language. In Eastern Europe, those who speak the same language normally live within a given territory, but do not necessarily live within the same state. In every state of Eastern Europe, more than one nation inhabits a given state. The third major type of nation is best exemplified by the Anglo-Saxon world. Here, Kautsky claimed, one finds one nation broken up into a number of states. Are the Australians a nation or a part of the English nation? In the Anglo-Saxon world, it seems, the Australians may not be a nation despite having a state of their own. However difficult it may be to answer the question of whether the Australians are a nation, it is even more difficult to answer the question of whether the Jews form a nation of their own. To be sure, the Jews are not a nation like the other nations which we have mentioned here. Jewry differentiates itself from all of them in that it has no territory which encompasses even the major mass of the nation. In addition to this Jewry also differentiates itself in that we do not find in commensurate proportion among the Jews all the classes which make up modern society, as we do among the other nations. Moreover, we frequently do not find among the Jews a common language. The Holy Tongue has ceased to be a living language. Jews in various lands have adopted the language of the people among whom they live, or speak a German which has been slightly altered. From the other side, one can manifestly not deny that Jewry is a distinct societal unity with a culture which is peculiar to itself, and that it differentiates itself from the nations of Eastern Europe among which it lives. There is no great difference between saying to us that Jewry forms a separate type of nation, which differentiates itself from all other national types, or saying to us that Jewry has ceased to be a nation in the sense of the other nations.
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A similar discussion appears in Kautsky's article "The Question of Nationalities in Russia", first published in April 1905. "The French, the Irish, the Austrian, the Jewish, the Armenian nation each signify something altogether different from the others", Kautsky proclaimed in this piece.
determination of the individual nation in which it works. In this sense it must therefore be just as national as it is democratic. 96 However, it may not be necessary for nations such as the Poles and the Ukrainians to form self-governing states wholly separate from Russia -if certain changes can be made in the structure of the Russian state. If Russia can be democratized, then the striving of these nations for self-determination can be satisfied by a transformation of the Empire into a "United States of Russia". Much depends on the extent to which the proletariat participates in the Russian revolution. The greater the extent of proletarian participation, the more likely will it be that the nations which now make up the Empire will be willing to remain in a free league with each other.
These articles imply that Kautsky thought of Russian Jewry as having nation-like characteristics, and as being fully worthy of the same national rights as were nations such as the Poles and Ukrainians. They thus also imply that Kautsky was willing to accept the national program of the Bund. 91 For the Bundists did not make claims on behalf of a world-wide Jewish nation, but rather restricted their demands to the Jews of the Russian Empire.
If Kautsky had any doubts about the program of the Bund, these doubts were probably connected to the question of party organization rather than to the national question. Kautsky believed that the unity of the proletariat was of the greatest importance. Insofar as he feared that the position of the Bund on the question of the organization of the RSDWP isolated Jewish workers from non-Jewish workers, Kautsky probably opposed the position of the Bund. In fact, Kautsky's article on Kishinev was written at least in part in order to discourage the Bund from isolating itself. However, Kautsky never condemned or directly criticized the Bund. He merely stressed the importance of diminishing isolation -and re-iterated this stance in many of his messages to the Jewish socialists. Thus, in sum, Kautsky's position may be said to have revolved around consistent support for the work of the Bund, tacit support for its national program, and gentle prodding on those occasions when he feared that the Jewish socialists were isolating the Jewish proletariat.
Kautsky's apparent tacit support for the Bund's national program might, on the face of it, appear to contradict his "support" for the assimilation of the Jews. However, the superficial contradiction between these points is * Ibid. 97 I have been unable to determine whether or not Kautsky also supported the program of the Bund's sister party in Austria-Hungary, the Jewish Social Democratic Workers' Party in Galicia, which was founded in 1905. He certainly knew of the existence of such a party (Hilferding to Kautsky, May 27, 1905, K D XII 590), but never wrote about it.
terms of use, available at http:/www.cambridge.org/core/terms. http://dx.doi.org/10.1017/S0020859000111678 easily reconciled. For Kautsky believed that it was only after Jews had gained the freedom to develop their culture, only after they were treated like other people, that assimilation would set in.
The productions and resources of an active national life on the part of the Russian Jews will become progressively greater and stronger as long as the struggle for Jewish freedom advances. But that which we call the Jewish nation can achieve the victory only in order then to disappear.
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In this important sense, Kautsky's view of the Jewish question was a logical extension of the view first presented by Marx in Zur Judenfrage. Marx had insisted that the Jews must be granted equal civil rights. Whereas Bauer maintained that Jews ought not be granted political rights equal to those of Christians until and unless they ceased to be Jews, Marx argued that the Jews would only cease to be Jews once they had been granted such rights."
Kautsky, stripping Marx's argument of its anti-Semitic terminology, and extending it from the realm of civil rights to that of national rights, followed in Marx's footsteps insofar as he argued that assimilation was a result of equal treatment. He sincerely supported the Jewish socialist movement, and thought of it as a necessary phenomenon, but also believed it to be a transitional phenomenon. Kautsky hoped for the success of the Bund, fully recognizing that such a success would have entailed the flowering of a secular Jewish culture. But he also hoped and believed that over a long period of time Jewish socialist institutions, including those of the Bund, would disappear as the conditions which had brought them into being themselves disappeared.
It has frequently been contended that Kautsky's ideas are overly deterministic. Kautsky certainly had his failings -including, notably, an uninspiring writing style and a tendency to write too much. However, his writings on the Jewish question were by no means mechanistic or deterministic. Kautsky hoped that anti-Semitism would decrease. He did not believe that it necessarily must do so. Similarly, Kautsky hoped that the Jews would eventually assimilate, but he also recognized that they might not do so under certain circumstances. In this sense a study of Kautsky's writings on the Jewish question raises doubts as to the criticisms which have been made about his general theory. It may well be that Kautsky's democratic Marxism, which has been all but squeezed out of existence, retains more validity than is currently recognized. The decline of Kautsky's reputation in the world at large has been mirrored by the decline of his reputation in the Jewish community. The decline of the anti-Zionist Jewish socialist and labor movements, assimilation, the Holocaust and the rise of Zionism have virtually eliminated Kautsky's base of support within the Jewish world, and have also greatly diminished interest in his ideas. Just as Kautsky's works on capitalism and socialism have come to be seen primarily through the eyes of his opponents in the socialist world, so have his works on the Jewish question come to be seen through the eyes of his Jewish opponents. In the post-Holocaust world Kautsky's anti-Zionist, pro-assimilationist perspective has been misinterpreted even by scholars of enormous erudition.
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In his own day a number of factors -including the fact that Kautsky's grandfather had owned a house in the Jewish ghetto in Prague, that Kautsky repeatedly attacked anti-Semitism, that he was manifestly interested in the Jewish question and devoted considerable time to the study of it, that both of the women he married were Jews, 101 and that two of his three sons married Jewish women 102 -contributed to the widely-held impression that Kautsky was himself Jewish. An indication of just how widespread this erroneous impression was may be inferred from the fact that Eduard David, a prominent figure in the SPD, thought that Kautsky was Jewish as late as 1915. 103 In the years after the First World War Kautsky
